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INTRODUCTION

To revitalize history, by making the men
who were chief actors in it to live again, is
the work of a literary artist. One who does it
successfully must know the history of the
movement he writes about, not only in its ex-
ternal phases of growth and achievement, but
in the hidden forces which underlie these
changes and activities. Great personalities
are the dominant factors of history. As no
one can know the history of the United States
without knowing something of George Wash-
ington, Patrick Henry, John Adams, Thomas
Jefferson, Daniel Webster, Henry Clay, Abra-
ham Lincoln, and a host of other patriot-
statesmen, so the history of the Reformation
of the Nineteenth Century, as urged by the
Disciples of Christ, can be understood only by
those who know something of the chief per-
sonalities who, at different periods of its de-
velopment, have, under God, done most to
shape its policy and mold its spirit. In this
volume the author has called up out of the
more cor less misty Past some of the most
forceful personalities in the history of this
movement, and with a few touches of a mas-
ter’'s hand, has caused them to pass before us
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again; a noble company, whose memories we
are to revere, whose virtues we are to emu-
late, and whose mistakes, natural to their age
and environment, we are to avoid, if we are
able to discern them in the larger light of our
day.

Of the ten men whose character and work
are sketched in this volume, more than half
were personally known to the writer and sev-
eral were his warm personal friends. The
others are known by their writings. In every
case the able author has shown a discriminat-
ing mind in estimating the chief character-
1stics of the man and his contribution to our
history. The readers of this small volume
may well feel that they have here true por-
traits. as far as they go. of the men and of
their work.

One of the most valuable features of this
volume is the faithful portraiture of the reli-
gious movement itself. Its mistakes and er-
rors are not concealed, but the author sees
that these are the natural, if not inevitable,
results of fallible men, no matter how great
and good they may be, who seek to incarnate
a high ideal. He points out how these mis-
takes have been, and are being, outgrown.
How could it be otherwise if the movement be
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of God and is indwelt by the Holy Spirit, who
1s to guide us into all truth?

We welcome this volume and the great and
good men it causes to pass before us again in
review. We seem to hear their voices, soft-
ened and mellowed by their celestial experi-
ences, bidding us to be true to the great Leader
and Captain of our salvation and to the holy
cause of unity among his followers. Inspired
by their heroism and their unselfish devotion
to high i1deals, we shall be better able to ac-
complish the great unfinished tasks before us.

J. H. Garrison.
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THOMAS CAMPBELL

Creative Personality of the Union Movement
of the Nineteenth Century

HEN a religion comes into the world

with vitality enough to survive in the
struggle for existence, four things happen in
the working out of its problems:

First, a supreme creative personality ap-
pears, who, passing the truth through the
alymbic of his genius, molds it into a vital and
consistent whole. A second personality, one
or more, but little inferior to the first, comes
after the founder, a man of interpretative
genius, who interprets and mediates the truth
in the application of its principles to life. Crea-
tion and interpretation call for a third man or
men in the supreme order, call for a man of
constructive ability, architectonic power, a
builder who organizes the religion into a sys-
tem and the church into methods, forms, and
an order of administration. It is in this period
of organization that the ecclesiastic, the priest
and creed maker get in their oars. Inspiration
is succeeded by convention, the spirit by the
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letter, and things drop to a lower level. The
lofty ideals of the founder and his first inter-
preters are blurred. confused and lost. Cor-
ruption and stagnation come in like a flood.
This is the reformer’s opportunity, and refor-
mation, necessitated by conditions, runs along
historic lines similar to those of the original
faith 1itself.

Moses was the creative personality of Ju-
daism, the great prophets were his interpre-
ters. Ezra and Nehemiah organized the law
into Leviticism. During the exile and after
the restoration, the Divine Legation of Moses
was organized into later Judaism, an inferior
product of ecclesiasticism and priestcraft.
Dead consciences, lowered moral standards,
corruption in faith and life, formalism, hypoc-
risy and shallowness; no open vision, no in-
spired prophet to correct abuses till John the
Reformer appears in the wilderness, calling
upon the people to hark back to the founder
and his first interpreters. “Prepare ye the way
of the Lord, make his paths straight.”

Four Periods of Religious History

Jesus ot Nazareth was the creative person-
ality of Christianity, John and Paul were his
first great interpreters, the Greek period
organized theology and the Roman period or-
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ganized the church. Organization was the
straight way to crystallization, life and passion
went out, corruption and tradition came in.
Theological degradation, ecclesiastical prosti-
tution, creed making, sect building, low grade
morals in the life of the church, and the dark
ages came on for a thousand years. Prophet
reformers arose who felt the darkness and saw
the light: Savonarola in Italy, IHuss in Bohe-
mia, Tyndall in England, Layfevre in France,
Luther in Germany, The dawn was breaking,
and when Luther nailed his theses to the door
of the university church at Wittenburg, the
Reformation Ship was launched, the banner of
Apostolic Christianity was flung to the breeze.

The four periods, therefore, through which
the evolution of the Christian religion has
passed have been the creative, the interpreta-
tive, the constructive, and the reformative—
creation, interpretation, construction and ref-
ormation. Reform and restoration move-
ments pass through similar phases. St. Augus-
tine was the creative, originating personality
of Calvinism, John Calvin and Jonathan Ed-
wards were its great interpreters, John Knox
was the organizing genius of the Calvinistic
reformation.
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The Creative Personality of Our Movement

Thomas Campbell, author of the Declaration
and Address, and founder of the Christian As-
sociation of Washington, Pa., was the crea-
tive personality of our restoration movement.
Alexander, his son, and Isaac Errett of the
second generation of Disciples, were his great
interpreters. We are now, and have been for
thirty years, in the throes of the constructive
and organizing era of our reformatory ex-
perience. In the absence of conspicuous per-
sonal leadership in this branch of the service,
our organizing genius has yet to appear. Most
of our troubles have arisen, and are likely to
continue to arise, as in other reforming move-
ments. As Thomas Campbell was the Moses
of our Restoration, the Declaration and Ad-
dress was the Deuteronomy of our prophetic
reformation. As certainly as the fifth book of
Moses contains the basic principles and the
whole body of teaching and ideals of the
prophets that inspired and entered into the
structure of the Deuteronomic reformation in
Israel, this matchless document, whose origin
we celebrated four years ago, embraces every
truth we have taught, every principle we have
advocated, every ideal we have striven to
realize in the hundred years of our existence.
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The Declaration and Address

Father Campbell was the originator. The
illustrious son was the advocate, the ex-
pounder, the defender, the illuminator, the
adaptor of the teaching of his father in the con-
stitution of the Christian Association. the Ser-
mon on the Mount of our New Testament, if
you will allow me to change the figure from a
discourse of Moses in the Old Testament to
a discourse of Christ in the New. The relation
of the Sermon on the Mount to the kingdom of
God is the relation of the Declaration and Ad-
dress to our religious reformation. The effort
that has been made to trace the Christian
unity conception and emphasis to Thomas
Campbell, and the primitive Christianity idea
as the basis of union, to Alexander Campbell,
and to make the two stand over against each
other as variant reforming types, has not been
a success. 1he fact is, the two conceptions, as
common integers of New Testament Chris-
tianity, were emphatically and profusely
taught by the elder Campbell in the historic
document penned a hundred years ago in
Washington, Pa. I have been amazed at the
comprehensiveness and all-inclusiveness of
this composition. It 1s the most admirable
summary of apostolic Christianity to be found
in the literature of the church this side of the
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New Testament. Even from the point of view
of modern criticism, which has claimed so
many new discoveries, we are chagrined to
find that Father Campbell has stolen all our
good ideas. The unification of Christendom
on the basis of the apostolic faith in Jesus
Christ, the restoration of the church with its
divine equipment for human service. “the
union of all who love in the service of all who
suffer,” the purification and elevation of
morals to make way for the building of char-
acter after the likeness of Christ, opposition
to a fake mysticism in conversion, and all
divisive and corrupting instruments, such as
human creeds and an ignorant ministry ; these
and all other essential and vital things that
pertain to the kingdom of God and the name of
Jesus Christ are distinctly and explicitly
taught, so that we have preached nothing the
last hundred years, and will preach nothing in
the oncoming centuries, not advanced. or at
least suggested, in this magna charta of our
restoration movement.

European Sources of Reformation Movement

I am not saying these things, of course. in
ignorance of the fact that many of the root
principles of the restoration can be traced to
European soil. Both of the Campbells were of
European birth and education, and there was
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much in religious training and social environ-
ment to suggest the need of reformation, and a
cue to their future work. When Thomas
Campbell set sail for the United States, in
1807, a revolt against Calvinism and hair-
brained mysticism had gained a foothold in
Scotland. More than one harbinger had arisen
in the wilderness of sectarianism to restore the
tabernacle of the Lord that had fallen down.
John Glass and his son-in-law, Sandeman ; the
Haldane Brothers, and Greville Ewell, of Glas-
gow, were striking powerful blows at Calvin-
istic theology, the corrupt condition of re-
ligious society, and the divided state of the
church. Successive attempts at reformation
since Luther had culminated in a new effort.
at the beginning of the nineteenth century, to
get back to Christ and the apostles. These
efforts, however, were tentative and partial,
and short-lived for lack of genius and person-
ality in leadership. They were quite success-
ful in their diagnosis of the situation, which
called aloud for the restoration of the ancient
order of things, and the remedies suggested
were adequate to meet the needs of the case,
the moment was imminent, but the man did
not appear. He had emigrated to the United
States. The field of a great apostolic restora-
tion movement had been transferred from
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Scotland to North America; from the Old
World to the New.

People not acquainted with the subject are
surprised to find in the books of Glass and
Sandeman, the Haldanes and Dr. Kirk, ideas,
arguments, doctrines, and even phrases, that
our reformation has made familiar to the world.
These men did not fail to grasp the truth, and
to realize the contrast between what they saw
and what Christ intended ; but they lacked the
power and the opportunity to incarnate these
principles in a personality strong enough in
creative and adaptive genius to make the
movement go in the face of old world difficul-
ties. It was on this side of the Atlantic that
the man and the moment came together.

The Man and the Opportunity

When the Campbells set foot on American
soil, they found the situation worse, the cir-
cumstances of contending sects calling more
loudly for reform, than in the old world. They
found more dogmatism, a fiercer sectarianism,
a more intense fanaticism, a wilder mysticism,
a narrower, harder, and less tractable denom-
inationalism than they had left behind them
in Europe. If the people were not hateful.
they certainly hated one another. Thomas
Campbell tells of a seceder divine who was so
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intensely human that he exhorted his congre-
gation: “I beseech you, my brethren, to hate all
other denominations, especially the Catholics.”
An age of increasing sects, multiplying creeds,
contending parties, and warring zealots, had
reached the stage where reaction must begin
to rally the forces of reformation. The time
had come to knock down the Dagons of the-
ology in the temple of sectarianism, and to call
back a divided church from the wilderness of
strife and bitterness to the unity of the Spirit
in the bond of peace.

The American Church in the Nineteenth Century

Three things had happened to bring about
this ecclesiastical reign of terror: First, the
Bible had been lost in the church; second,
Christ had been lost in the Bible; third, the
church had been lost in the world. The first
thing a corrupt church does 1s to lose its Bible,
and the Bible is never lost in but one place,
and that is in the temple. The first thing a re-
stored church does 1s to find the Book and put
it in the place where it belongs. The greatest
spiritual reformation in Israel synchronized
with the discovery of the book of Deuter-
onomy in the Temple, where it had been lost
during the reign of corrupt Manasseh. John
the Harbinger launched his revolution by a
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rediscovery of the Book of the Law and the
Prophets in the same old place of hiding, the
Temple in Jerusalem. In the Reformation of
the sixteenth century, Martin Luther found
the Holy Scriptures buried in a dead language,
and a Standard Bible chained to the lectern of
a Holy Catholic Church. The Book had to be
liberated from its temple prison, and a transla-
tion of it made into the common vernacular be-
fore reformation truth could find a place in the
consciousness of the people.

Back to the “Book of Books”

The new religious freedom that came in
with Luther had its evil side. The abuse of
liberty brought in the era of sectartanism and
denominationalism. Two hundred years of
warring creeds and bellicose denominations,
and history repeats itself. The Bible is again
lost 1n a superincumbent mass of ignorance
and superstition and pharisaism, and the fate
of the Bible is always the fate of Christ and
the church. Necessarily, therefore, the first
characteristic of our restoration movement
was the rediscovery of the Holy Scriptures.
The assertion of the authority of the divine
Word and its all-sufficiency as a rule of faith
and practice was the first step towards realiz-
ing the need of reform. “Where the Scriptures
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speak we speak, and where the Scriptures are
silent we are silent.” The life and power of
every forward movement in the history of or-
ganized Christianity is a fresh and vital re-in-
terpretation of the Bible and a new application
of its principles to the life of the church. And
this. of necessity, leads straight to the redis-
covery of Christ, and his installation on the
throne of universal empire and Lordship, fol-
lowed by the restoration of the New Testa-
ment church. Mr. Campbell was quick to see
that any effective appeal to the conscience of
the Christian world must involve a fresh and
living interpretation of Holy Scripture, a vital
and loyal recognition of Christ as Prophet,
Priest, and King, as Saviour and Lord of all,
and an earnest effort towards the realization
of the ideals of the apostolic church, before it
was possible for the Saviour’s intercessory
prayer to be answered—"that they all may be
one,” as He and the Father are one. The plea
was for the unity, purity, spirituality, and
catholicity of the New Testament church,
fresh from the hands of Christ, and guided by
the Holy Spirit in the apostles. A careful
analysis of the Declaration and Address will
show that this plea for unity was simple, scrip-
tural and catholic, an appeal to the conscience
of the universal church.
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Catholicity of Our Plea

1. The catholic creed of Christendom, “I
believe that Jesus is the Christ, the Son of the
living God, the Saviour and Lord of Men.”

2. The catholic rule of faith and practice,
the Word of God, written in the Old and New
Testaments.

3. 'The catholic ordinances, baptism and the
Lord’s Supper.

4. The catholic name, Christian.

5. The catholic life, the ethics of the king-
dom of God, “Whatsoever things are true,
whatsoever things are honest, whatsoever
things are just, whatsoever things are pure,
whatsoever things are lovely, of good report,
if there be any virture, if there be any praise,
think on these things.”

This plea is reasonable, feasible, beautiful,
and, in time, must become universal. The
spiritual movement originated and consecrated
in the manner I have endeavored to describe,
and brought forth on this new American con-
tinent in the last hundred years, is not a refor-
mation of existing institutions in the ordinary
sense of that term, nor a restoration of primi-
tive Christianity in the sense of literally re-
storing the historic apostolic church. It is a
realization movement whose aim and purpose
is to realize the ideals of New Testament
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Christianity in the life of these modern cen-
turies. It was found not possible to reform
existing religious institutions, nor to restore
the primitive church by transferring it literally
and bodily to the nineteenth century, but it
was possible and eminently desirable to make
an honest effort to realize the ideals of the
apostolic faith that shine and make their ap-
peal from every page of the inspired record.

The Peculiar Glory of “The Reformation”

This feature differentiates the movement
inaugurated by Thomas Campbell from all of
the mere reformations in the history of the
church. The old reformations would need to
be repeated through successive generations till
the end of time; but what we have chosen to
call “‘the current reformation,” if rightly under-
stood, forever remains current, because it em-
bodies a principle that makes crystallization
forever impossible and growth forever neces-
sary. So long as we strive to actualize the
originals, to realize the ideals of the inspired
Christianity of the New Testament, we safe-
guard our religion from stagnation, open the
road to perpetual progress. and thus forestall
the necessity of further efforts at reformation.
This is the peculiarity and glory of our great
religious movement, and if, under God, we are
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faithful to the charge committed to our care,
we shall contribute our share and more to the
bringing in of that far-off divine event to which’
the whole creation moves, when they shall not
teach every man his neighbor, and every man
his brother, saying, “Know the Lord, for all
shall know him, from the least to the greatest
cf these.”
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ALEXANDER CAMPBELL

Prophet and Leader of the Reformation
Movement

LEXANDER CAMPBELL was in the

twenty-first year of his age when he
joined his distinguished father in Washington,
Pa. Thomas Campbell had preceded his
family by two years, coming to these shores
from the old world in 1807. His family, es-
saying to follow him a year later, were ship-
wrecked off the coast of Scotland and were
compelled to return to the old country, where
they remained a year before again setting sail.
This calamity and subsequent detention
turned out to be a providence, as far as the
future of young Alexander and the reformation
he was destined to lead, were concerned. The
opportunity which it gave him of three hun-
dred days’ study in the University of Glasgow,
and association with leaders of religious
thought in Scotland, was joyfully embraced,
and always in after years acknowledged as
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potential in its influence on his future life and
work.

The previous education of this coming re-
former had been in no less efficient hands than
that of his eminent father. In the days of his
adolescent youth he had shown a marked in-
disposition to study and all indoor confine-
ment. A stout and vigorous lad, overflowing
with animal spirits and in love with God’s
great out-of-doors, he was fond of fishing, gun-
ning, trapping wild animals, and wandering in
the fields of his native heather. Athletic sports
had more attraction for him than the serious
business of acquiring an education. James
Foster, a friend of the family, says the first
time he saw Alexander Campbell, a boy of
fifteen summers, he had a long pole in his hand
with a net attached to one end with which he
was catching small birds under the eaves of
the houses in the outskirts of the town.

Like Adam Clark in his youthful days, our
nascent genius evinced but little ambition for
the acquisition of knowledge. He went out
under a shade tree one day to croon over his
French lesson in “The Adventures of Tele-
machus.” A warm summer day, he was over-
come by the spirit of drowsiness, and falling
into a deep slumber, a cow came along, seized
his Telemachus and actually devoured it. On
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reporting the disaster at home his father ad-
ministered a sound thrashing and told him by
way of further humiliation, that “the cow had
more French in her stomach than he had in his
head,” a fact too obvious to be easily denied.

This love of sport and the exuberance of
animal vitality in the activities of outdoor life,
tended to the toughening of fiber and the de-
velopment of a powerful physique that stood
him well in hand in the strenuous responsibili-
ties and labors of after life. It was not long
after the Telemachus episode till the physical
energy of the boy began to transmute itseli
into the intellectual aptitudes and powers of
the man. John Locke’s “Letters on Tolera-
tion” and his “Essay on the Human Under-
standing” were the first books that made a pro-
found and lasting impression on his mind.
These books of the English philosopher, in
fact, laid the foundation of Mr. Campbell's
theology and his conception of religious and
civil liberty. The association of father and son
with the Rich Hill Independents, who were
more liberal and catholic in their sympathies
than any of the sects of Scotch Presbyterian-
ism, had much to do with the initial impulse of
reform and progress in their minds.
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Religious Influences of His Youth

After the shipwreck and the return of the
family to Glasgow, Alexander was brought
into connection more or less intimate with the
Haldane Brothers and their new Baptist de-
nomination. The Haldanes were philanthro-
pists and reformers, pleading for some of the
principles that afterwards characterized the ref-
ormation of the Campbells, The Haldanean
movement 1n Scotland was the “immersion
wing”’ of Sandemanianism, which terminated
in the formation of the Scotch Baptists, from
which the Old Disciples in Europe borrowed
their ecclesiology, in such practices as mutual
edification and close communion. Sandeman
himself and his father-in-law, Glass, led the
Paedo-baptist wing, but Alexander Campbell
never accepted the Sandemanian theology in
either of its branches. He sympathized with
these reformers in their revolt against Calvin-
ism, in their plea for religious liberty, the
rights of conscience, and the restoration of the
New Testament interpretation of religion; he
differed from them on other points of their
contention. He listened with a measure of ap-
preciation to the conversations and sermons
of John Walker, the founder of the Plymouth
Brethren, but never at any time was he even
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tinctured with the peculiarities of “Brethren-
ism-!‘i

His Entrance into His Life Task

Providentially, young Campbell, in the sus-
ceptible and formative years of his life, was so
placed and environed as to breathe the atmos-
phere of religious revival and theological re-
form, by way of education and preparation for
the great leadership to which God was soon to
call him. When God raises a man up to per-
form a great task, he is prepared for its per-
formance, and the preparatory experience in
Scotland was the preliminary stage in the
education and inspiration of a prophet-re-
former who was soon to take his place as
leader of one of the great religious movements
of history. The man and the movement were
about to coincide, as they always do when the
hand of God directs the conjunction. The man
was being prepared and the moment was ap-
proaching.

When young Campbell reached the United
States and joined his father at Washington,
Pa., the work of union and restoration had al-
ready begun. “The Declaration and Address,”
the constitution of the Christian Association
just organized, was passing through the press.
The father submitted the proof sheets to his
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son, who read them with sympathetic interest
and profound approval. He lost no time in
expressing his determination to spend his life
in the advocacy and dissemination of the
principles so ably set forth in that immortal
document. The sole object of Thomas Camp-
bell in organizing the society known as the
Christian Association of Washington was the
inculcation of pure evangelical religion and the
promotion of Christian unity. The construc-
tive genius of Alexander Campbell led him not
only to clear the ground for the unification of
Christendom by the destruction of sectarian-
ism and human creeds that made the separat-
ing walls between the churches, but he sought
as the most fundamental thing, a basis of
union, the foundation of the reconstituted uni-
versal church of the Apostolic age. It had
been learned by experience and perceived, at
a glance, by observation that the viperous in-
tolerance and bigotry of sectarianism, and the
tweedledum and tweedledee differences of
opinion between warring denominations, were
the great hindrances to the unity among his
disciples for which the Saviour prayed. It was
this consideration that led to the war on
human creeds and opinionism by the Camp-
bells and their coadjutors. It was perceived
that these human formularies stopped growth,
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hindered progress, made men dishonest, and
ministered everywhere to theological crystal-
lization fatal to the unity of the spirit in the
bond of peace.

Divine and Man-made Creeds

Beginning, as they did, with the presupposi-
tion that the Bible of the Old and New Testa-
ments was the Word of God and the only law
of faith and practice among Christians, they
reasoned, if a human creed contains more than
the Bible it contains too much, if it contains
less than the Bible it contains too little; if it
contains anything different from the Bible 1t
1s wrong; if it contains nothing more and
nothing less and nothing different from the
Bible, it is not a human creed but the Bible
itself, the only inspired and all-sufficient rule
of faith and morals.

As remarked in the article on Thomas
Campbell, all religious reformations in any
way related to the history of Christianity, be-
gin, not with the discovery of a new Bible, but
the re-discovery of the old one. All progres-
sive and really effective movements within the
sphere of the Christian faith must begin with
a fresh and vital interpretation of holy Scrip-
ture. 1t was the consciousness of this fact that
led Alexander Campbell at the beginning to
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honestly and fearlessly re-examine his re-
ligious position in the light of the inspired
teaching of Christ and the apostles. In line
with this conviction and while pursuing a de
novo investigation of his Greek New Testa-
ment, the fact, in the face of all his prejudices,
and pre-conceived opinions, dawned upon him
that immersion was the form of baptism com-
manded by Christ and practiced by his first
disciples.

Magnificent Loyalty to the Word of God

It has been impossible from the first for any
man to rightly understand or properly appraise
the reformation inaugurated by the Campbells
without taking into account their magnificent
loyalty to the Word of God, and its relation to
these men and their teaching. The now
familiar utterance of the Declaration and Ad-
dress, “Where the Bible speaks we speak, and
where the Bible is silent we are silent,” pro-
voked the remark from Alexander to his
father, “If you carry that out it will put an
end to infant baptism.” The inspired Word
is the source of religious knowledge, the chan-
nel of divine authority, and the means of
spiritual edification, and because infant bap-
tism is not taught therein, it must not be
practiced or tolerated in the church of Jesus
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Christ. The immersion of penitent believers
into the name of the Father, the Son, and the
Holy Spirit, for the remission of sins, is plain-
ly taught in the Scriptures, therefore the
Campbells were immersed, and all who fol-
lowed them into the union movement of the
current reformation. Nothing is to enter intc
the program of preaching and practice not
definitely authorized by the Word of God, in
positive command, necessary inference, or ap-
proved example. On these ancient Scriptures,
inspired by the Holy Ghost, Jesus of Nazareth
is enthroned as divine Saviour and Lord of all,
the foundation of the church, the object of
Christian faith, and the inspiration of Chris-
tian character.

The Substance of Mr. Campbell’s Plea

The scattered and warring fragments of
Christendom can only be gathered together
on the basis of one Lord, one faith, one bap-
tism, one body, one spirit, one hope of the
divine calling, declared by the apostle Paul in
his letter to the Ephesians. The existing church
could not be reconstructed out of the old ma-
terial of human opinions and dogmatic specu-
lations, but the New Testament message and
order of life could be restored by an honest
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effort to realize apostolic ideals in the life of
today.

This in substance was Mr. Campbell's piea
for the ancient gospel and the restoration of
the Word to its rightful place as teacher of
God and righteousness, the personality of
Jesus Christ which the Bible records, and dis-
closes the way, the truth, and the life, the un-
changed and unchangeable basis of unity
among the people of God, which unity was
necessary to the conversion of the world, and
the coming in of the kingdom.

Making the Word Clear and Simple

The new quest for truth and righteousness
on the pages of that Divine Library, known as
ha Biblos (The Book), naturally led the Camp-
bells to stress the importance of the applica-
tion of sane, practical, and common-sense rules
of interpretation to the sacred writings, writ-
ten under circumstances so different from the
ones under which we now live. The canons of
historical and literary criticism made familiar
by recent Biblical studies were thought out
and used by this 1lluminating interpreter of the
Holy Scriptures. No interpretation of the
Bible has come to us more intelligent and in-
telligible, more perspicacious and luminous,
more stimulating and suggestive than that
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which bears the imprimatur of the genius of
Alexander Campbell. “Intellectuals” and the
best informed among his contemporaries ex-
pressed their amazement at the flood of light
thrown by his writings and sermons on the
pages of God’s Bible.

A Sermon that Told

Raccoon John Smith, a born wit and man of
genius, who became a mighty preacher of the
ancient gospel, tells of the first sermon he
heard Alexander Campbell preach:

“He commenced in the usual way, and read
the allegory of Sarah and Hagar in the fourth
chapter of Galatians. After a general outline
of the whole epistle, and how it ought to be
read, in order to a correct understanding of the
apostle’s meaning, he commenced directly on
the allegory. I watched all the time with my
whole mind to find out to what ‘ism’ 'he be-
longed, but he seemed to move in a higher
sphere than that in which these ‘isms’
abounded. In a simple, plain and artless man-
ner, leaning with one hand on the head of his
cane, he went through his discourse. No ges-
ture or any kind of mannerism characterized
him, or served to call off the mind from what
was being said.

“The congregation being dismissed, I said to
Brother Vaughan, ‘Is it not a little hard to
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ride thirty miles to hear a man preach thirty
minutes

“‘Oh,’ said he, ‘he has been longer than that.
Look at your watch.’

“On looking, I found it had been two hours
and thirty minutes, and simply said, ‘Two
hours of my time are gone and 1 know not
how, though wide-awake.’

“Returning to Brother Reynolds, Brother
Vaughan asked me, ‘Did you find out whether
he was a Calvinist or an Arminian?’

“‘No, I know nothing about him, but, be he
devil or saint, he has thrown more light on
that epistle and the whole Scriptures than I
have heard in all the sermons I ever listened to
before.””

Dr. Richardson, in his Memoirs of Alexan-
der Campbell, said of T. M. Allen, an eminent
preacher who came into the reformation from
the Stone movement in Kentucky: “IHe had
obtained the ‘Chris-Baptist’ soon after it com-
menced, and was delighted with its develop-
ment of the simple nature of the religion of
Christ, its distinctions between dispensations,
and the new light which it threw wupon the
themes of the Bible. He quickly abandoned
all the speculations for which, with others, he
had been contending, and accustomed himself
to speak always of Bible things in Bible words.”
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Rightly Dividing the Word

Perhaps the most important contribution
Mr. Campbell made to Biblical interpretation
and theology, was the insistence on dispensa-
tional distinctions. With great clearness and
cogency he traced the evolution of religion
through its well-marked stages which he
characterized as the starlight, moonlight, and
sunlight dispensations of revelation, running
from Adam through the Patriarchs, prophets,
and the Jewish economies, to its culmination
in Christ, the Light of the World. These dis-
tinctions enabled him to make a rational and
practical division and application of the Word.

The prophets, priests and sages of the Old
Testament prepare us for the advent of the
world’s Redeemer; the four historic memori-
als, Matthew, Mark, Luke and John, were writ-
ten to convince mankind that Jesus of Nazareth
was the Messiah, the Christ, the Son of God;
the Acts of the Apostles indited as records of-
the ministry of the Holy Spirit through the
apostles, the conversion of sinners under the
Great Commission, and the organization of
Christian churches; the apostolic epistles were
sent out as manuals of instruction on how to
live tne Christian life; the apocalypse of St.
John, the last book in the canon of Holy
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Scripture, communicated to the churches a
prophetic vision of the struggles of the King-
dom against paganism and its final triumph
over the powers of darkness, when the will of
God will be done on earth as it is in heaven.
The Gospels tell us what to believe in order to
become Christians; the Acts of Apostles what
to do; the epistles what to be; Revelations
what to hope for in the far-off divine event to
which the whole creation moves.

By thus rightly dividing the Word of Truth
men were saved from the ignorant folly of
searching in Ecclesiastes and the Song of
Songs for the message of salvation through
Jesus Christ, or ransacking Leviticus and
Numbers to find an answer to the question:
“What must I do to be saved?”

Reaction against Mysticism

In the violent reaction against mysticism
and emotional sectarianism, Alexander Camp-
bell, especially in the early day of his reform
experiences, went a little too far in the direc-
tion of legalism. This was inevitable and to a
degree wholesome. Historically considered,
there were two Alexander Campbells as dis-
tinct in individuality as two different persons.
There was the aggressively radical Alexander
Campbell No. 1 of the Christian Baptist and
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the Third Epistle of Peter; and the more
catholic and spiritual Alexander Campbell No.
2 of the Millennial Harbinger and the Lunen-
burg letter. The early radicalism and legalism
of the reformer was the dogmatic and polemic
era of the Restoration movement. Both of the
Campbells started out in the firm belief that
religious controversy was inimical to spiritual-
ity and a thing not to be participated in or en-
couraged. It was an age of theological war-
fare, polemic strife, a time of what the old
colored man called “spute,” and the well-meant
resolution of abstention from public discussion
had to be changed. In self-defense and in
vindication of truth and justice, the armor had
to be put on, and Mr. Campbell put it on with
tremendous effect. His argumentative power
and dialectic skill astonished all who heard

him in debate.

Rare Argumentative Power

The story told by Bishop Jeremiah Varde-
man, a distinguished Baptist minister, who had
been chosen as Mr. Campbell’s moderator in
the debate with McCalla, illustrates Mr. Camp-
bell’s renown as a disputant before any of his
great cdebates had been held. Mr. Vardeman,
on his way to attend the debate at Washing-
ton, Ky., overtook a man on foot. He accosted
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the stranger and, in good old Kentucky style,
asked him where he was going. The man
answered that he was on the way to Washing-
ton to attend the debate to commence there on
the 15th of the month. Taking this traveler
on the ankle-bone express to be a zealous
Baptist, Vardeman affected to be on the other
side, and said, “Is not our man likely to whip
your man Campbell?” The man gave him a
searching look and asked: “Can you tell me
if this is the same Mr. Campbell who debated
with Mr. Walker at Mt. Pleasant, Ohio?”
Elder Vardeman said he believed he was, to
which the stranger replied: “I am not a mem-
ber of any church. I am going to the debate
on the supposition that this is the Mr. Camp-
bell who debated at Mt. Pleasant three years
ago. I heard that debate, and all 1 have to
say is, that all creation cannot whip that Mr.
Campbell.”

The twelve-hour speech in the debate with
Robert Owen was a supreme masterpiece of
sacred eloquence and argumentation. As an
apologetic in defense and vindication of the
Christian religion it has never been surpassed
in any language. The debates with Presby-
terian Rice and Roman Catholic Purcell were
monumental triumphs of argumentative genius
against the strongest men who could be
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brought into the field against him. These dis-
cussions and frequent preaching excursions
into the various states of the Union, together
with the publication of many books and his
two great periodicals, the Christian Baptist
and the Millennial Harbinger, gave Mr. Camp-
bell ample opportunities for the presentation
of his interpretation of Christianity, and very
abundant have been the fruits that have fol-
lowed these efforts. Mr. Campbell’s theory of
the fundamentals of Apostolic Christianity is
his basis for the unification of the broken
church, and surely no better basis has ever
been suggested, for it is nothing more and
nothing less than Jesus Christ as the New
Testament interprets him.
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BARTON W. STONE

Prophet of Evangelism and Piety in the Ref-
ormation Movement

OUR streams of religious reconstruction

broke out almost simultaneously in as
many different states of the American Union,
springing from a common impulse and motive,
but having no organic relation to each other
at the beginning.

A Southern Movement

A Methodist minister by the name of James
O’Kelly, of North Carolina, after pleading in
vain, within the ranks of the Episcopal Metho-
dism, for a congregational system of church
government, and the New Testament as the
only creed and book of discipline, formally
seceded from the Methodist Church in Decem-
ber, 1793.

At first this secession reformation was called
“Republican Methodists,” but at a conference
subsequently held O’'Kelly and his followers



THE REFORMATION MOVEMENT 43

resolved to be known as Christians only, to
acknowledge no head over the church but
Christ, and no rule of faith and practice but
the New Testament. The spread of this move-
ment has been confined almost entirely to
North Carolina and southern Virginia, where
churches of this faith and order still exist, and
are known as “Christian Churches.”

In the New England States

The second stream in the order of time
broke out from among the hills of Baptist the-
ology in New England. A physician of Hart-
land, Vermont, then a member of a Baptist
church, became dissatisfied with sectarian
names and creeds, began to advocate their
abolition, and the substitution of Christian
character as the ground of Christian fellow-
ship. In September, 1800, Mr. Jones succeeded
in establishing his first church with 25 mem-
bers, at Lyndon, Vermont. He was joined by
several earnest and able preachers, who car-
ried the flaming torch of this unique reforma-
tion into several adjoining states. Its unique-
ness consisted in the astounding fact that,
for the first time since the apostles, churches
were being formed on the basis of spiritual
character, instead of intellectual creed. Those
who were concerned in this movement took
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the name Christian as their ecclesiastical and
personal designation, and adopted the Bible as
the only standard of faith and practice.

The Stone Reformation in Kentucky

According to the chronology of events in
these historic movements, the Stone reforma-
tion comes third, dating its origin from the
great revival in 1801 at Caneridge, Bourbon
County, Kentucky, eight years earlier than the
organization of the Christian Association of
Washington, Pa., by Thomas Campbell. In
any intelligent investigation of these refor-
matory origins and influences of the Ilate
eighteenth and earlv nineteenth centuries, the
personality and piety of Mr. Stone and his
contribution to the religious thought and feel-
ing of the period, are by no means to be over-
looked or underestimated.

Barton Stone’s Boyhood Environment

Barton Stone was a native of Maryland,
born December 24, 1772. He grew to early
manhood in Virginia, where he attained great
proficiency in his studies, and early mastered
all of the ordinary branches of an English edu-
cation. In 1790 he entered a famous academy
in Guilford, North Carolina, for the purpose of
obtaining a liberal education, with a view of
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engaging in the legal profession. Great wars
are generally followed by great revivals of re-
ligion. After the close of the Revolutionary
War, a flame of revival interests swept
through the country. Thousands were con-
verted and hundreds of the male converts en-
tered the ministry. The theological war be-
tween Methodists and Baptists, the two dom-
inant sects of the South, created perplexity and
doubt in the mind of young Stone. He wavered
to and fro between the contending parties,
till his religious impressions faded, and he
settled down in the conviction that there was
nothing in religion but occasion for narrow-
minded people to quarrel.

His Varying Religious Experience

In the meantime, however, a wave of re-
ligious enthusiasm struck the town of Guil-
ford; the young man’s religious emotions
came back, his convictions were deepened, he
was converted, made a profession of religion
and joined the Presbyterian Church. In his
next experience, he was confronted by the
problem of entering the ministry. He vacil-
lated here, as he had done before his conver-
sion, in the matter of conflicting opinions of
warring sects, not because he was lacking in
decision of character, but because of the ir-



46 MAKERS AND MOLDERS OF

rational and repelling theologies delivered from
the sacred desks at the time. Calvinism, in all
of the naked deformity and monstrosity of the
“five points,” was the dominant issue. The
object of every sermon preached was either to
defend Calvinism or to assail it.

Mr. Stone said of that time, “My mind was
continually tossed on the waves of speculative
divinity, the all-engrossing theme of the re-
ligious community at that period. Clashing
controversial theories were urged by the dif-
ferent sects with much zeal and bad feeling.
There is no surer sign,” he declared, “of the
low state of true religion.” This man of God,
long afterwards, delivered his soul and gave
expression to his most solemn conviction con-
cerning this abomination of desolation in the
Holy Place: “Calvinism is among the heaviest
clogs on Christianity in the world. It is a dark
mountain between heaven and earth, and is
amongst the most discourging hindrances to
sinners from seeking the kingdom of God ; and
engenders bondage and gloominess in the
saints.”

He Enters the Presbyterian. Ministry

In the titanic struggle with creeds, con-
fessions, and Calvinistic pulpiteers, he was, at
least, partially victorious in reaching the con-
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clusion that he had received a call to the min-
istry of the Presbyterian Church. All of his
troubles had not been overcome, for upon ap-
plication for his ordination papers, he frankly
confessed his difficulties to some of the lead-
ing ministers of the denomination. These they
tried, in vain, to minify or explain away, and
finally asked how far he was willing to receive
the Confession. He answered, “As far as it i1s
consistent with the Word of God.” They con-
cluded this was satisfactory and a sufficient
basis on which to proceed with the ordination.
Accordingly, when the Presbytery propounded
the usual question, “Do you receive and adopt
the Confession of Faith, as containing the sys-
tem of doctrine taught in the Bible?” his
public answer was the same as the one he had
given in private. However, he was ordained.

The mental reservation with which he ac-
cepted the Confession was fatal to orthodox
conformity to the Calvinistic standards of
Presbyterianism. The more he studied the
Confession of Faith the less he liked it. Against
its hereditary total depravity, its special grace,
particular redemption, miraculous regenera-
tion, unconditional election and reprobation,
and damnation generally, his soul revolted
with horror and hatred unspeakable. Calvin’s
God was Stone’s Devil.
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The Light of the Word Breaks

The psychology of the Stone reformation
puts down its finger at this point, and finds the
beginning of that revolution in the revulsion of
a great soul against the theology of Geneva
and the Westminster Divines. Barton W.
Stone found his way out of the theological con-
fusions of mystery Babylon as all the reform-
ers before him had done. He is clear and
unmistakable on that point. He declares:
“From this state of perplexity I was relieved
by the precious Word of God. From reading
and meditating upon it, I became convinced
that God did love the whole world, and that
the reason why he did not save all was be-
cause of their unbelief, and that the reason
why they believed not was not because God
did not exert his physical almighty power in
them to make them believe, but because they
neglected and received not his testimony given
in the word concerning his Son, “These are
written that ye might believe that Jesus is the
Christ, the Son of God, and that believing ye
might have life through his name.””

It has already appeared in the little that has
been said that Barton W. Stone was a man of
penetrating mind, benevolent heart, sensitive
conscience, fair, broad, and nobly candid, with



